Note to the Reader:

This document is by no means a work of art or worthy of a professional journal.  The notes compiled here were to aid me in teaching the class.  Some of formatting was lost when I saved it to a file type that can be easily accessible for everyone.  Where ever possible citations were given however due to the lack of time full citations were not possible.  I have included a list of resources that I consulted to prepare for this class.  Many of the thoughts alluded to in the class are from articles written by godly men and women who are leaders in our church today.  I encourage you to read their articles in their entirety and hold everything up to test with the Bible. 
-Adrian Zahid

Resources Used

The Holy Bible

Handbook of Seventh-day Adventist Theology   (Authors: C. Mervyn Maxwell, R Davidson, P. Gerard Damsteegt, George Rice and others under the headings of the truths discussed in this class)

Magnificent Disappointment – C. Mervyn Maxwell

Sabbath Controversy – Joseph Bates                     

History of the Sabbath – J.N. Andrews

Bible Adventism – James White

Sanctuary and 2300 Days – J.N. Andrews

Doctrine of the Sanctuary: A Historical Survey (Daniel and Revelation Committee Series Vol. 5)

Foundations of the Seventh - day Adventist Message and Mission – P. Gerard Damsteegt
Pioneer Principles of Bible Study

1. All Scripture is necessary and may be understood by diligent study by one who has faith.

2. Scripture must be its own expositor.

3. To understand doctrine, all Scripture passages on the topic must be brought together. 

4. God has revealed things to come by visions, in figures, and in parables; these must be studied together since one prophecy complements another.  A word should be understood literally if it makes good sense; otherwise, one must discover from other passages its figurative sense.

5. A historical event is the fulfillment of prophecy only when it matches the prophecy in all its details. 

These principles all built upon the historico-grammatical (historical-biblical) method of interpretation espoused by the Reformers.  Early Adventist Pioneers used these principles.  In 1884, Ellen White wrote, “those who are engaged in proclaiming the third angel’s message are searching the Scriptures upon the same plan that Father Miller adopted (RH Nov.25, 1884).”  After quoting these five of Millers rules she added, “In our study of the Bible we shall all do well to heed the principles set forth.” 

Sanctuary 

Early Expositions (1845- 1850)

1. Introduction

a. Extreme Disappointment after October 22, 1844

b. Apollos Hale a leading editor distinguished four classes of Adventists (Millerites).

1.  Those who deplored and condemned their past advent experience and strongly objected to any further time calculations. 
2. Those who continued time setting, building their calculations upon anything they could find.
3. Those whose confidence had been shaken so that they were afflicted with doubt.

4. Those who expressed confidence in the former calculations and felt that the predicted events had taken place. 

Major Problems

(1) What was the signified by the coming of the Bridegroom if the parable (Matt. 25:1-13) had its fulfillment in the seventh-month movement, and if the coming did not symbolize the Second Advent? 

(2) What was the meaning of the cleansing of the sanctuary (Dan. 8:14) if the 2300 days had terminated on October 22?

The subject of Christ’s high-priestly ministry eventually provided the key, a biblical solution to these problems emerged.  The study led to the development of two new interpretations

(1) The Coming of the Bridegroom symbolized Christ’s coming to the Most Holy Place in the heavenly sanctuary on October, 22, and 

(2) The cleansing of the Sanctuary revealed the nature of His ministry from that time on.  Upon completion of this ministry Christ would return to earth. 
1. The Bridegroom Theme
(Hiram Edson)
One of the earliest interpretations of the Disappointment endorsing the validity of the seventh-month movement and its time calculations came from Hiram Edson (1806 – 1882), a Millerite leader in Port Gibson, New York.  

On the day following the Great Disappointment he felt impressed, after prayer, that a mistake had been made in the manner Adventists had expected Christ to come as the bridegroom, but not in the predicted time. 
He wrote of the experience later, “After breakfast, I said to one of my brethren, ‘Let us go and see and encourage some of brn [brethren].’ We started, and while passing through a large field I was stopped about midway of the field.  Heaven seemed open to my view, and I saw distinctly and clearly that instead of our High Priest coming out of the most Holy of the heavenly sanctuary to come to this earth on the tenth day of the seventh month, at the end of the 2300 days, that He for the first time entered on that day the Second Apartment of that Sanctuary; and that He had a work to perform in the Most Holy before coming to the earth.  That He came to the marriage at that time; in other words, to the Ancient of days to receive a kingdom, dominion, and glory; and we must wait for His return from the wedding.”
 

Edson’s interpretation of the Sanctuary in Daniel 8:14, was the heavenly sanctuary was not the earth as was the contemporary understanding of the day.   

He placed the coming of the Bridegroom to the marriage in the context of Daniel 7:13-14 and related it to the coming of Christ as High Priest to the Second Apartment of the heavenly sanctuary.
  

So according to Edson, October 22, 1844 (which was the 10th day of the seventh month) Christ came to the “marriage,” that is, to His reception of the kingdom, dominion, and glory. 

(Enoch Jacobs)

In an editorial by Enoch Jacobs in the Western Midnight Cry, December 1844, alluded to the coming of Christ in the setting of the judgment and made a distinction between a pre-advent judgment and an executive judgment at the time of the Second Advent.

(Apollos Hale/Joseph Turner)

They co-wrote an editorial which gave a more extensive treatment of the Bridegroom marriage theme but they added another point of interest: The importance of keeping our garments.  They indicated that a change in Christ’s work in heaven above necessitated a change in the believer’s life here on earth. 

(Ellen G. White) 

January 1846, a vision was published.  In this Vision, which occurred in December of 1844, depicted a place in heaven similar to the Most Holy Place of the earthly Sanctuary and described it in terms of Hebrews 9:3-5 and the marriage supper of the Lamb. This vision confirmed the physical reality of a heavenly Sanctuary.  

March 1846, in another vision, Mrs. White saw Jesus as the intercessor for His people, sitting on a throne in with the Father in the holy place of the sanctuary.  Then both left this throne and entered into the Most Holy Place where Jesus “as a great High Priest,” standing before the Father, would receive the kingdom (Dan. 7:13-14).  Adventists were to “keep their garments spotless,” for in a little while” Christ would “return from the wedding” (Luke 12:36).  Adventists who had been deceived were ignorant of the view of the coming of the bridegroom and were described as being under the influence of Satan.

2. The Defilement of the Sanctuary

Owen R.L. Crosier was one of the first to attempt to describe the dynamics by which the sanctuary is defiled. He held 4 points. 

1. By Apostate Transgression (Type)

2. By Rome and Apostate Christianity (Antitype)

3. Confessed Sins Placed on Sacrifice (Type)

4. Confessed Sins Placed on Christ (Antitype)

Contrasts with Contemporary Views

1. Jesus’ Ministry in the Most Holy Place

People believed that Jesus Began His ministry in the Most Holy Place after crucifixion and that the Most Holy Place is Heaven.  Early Adventists came to believe that the earthly sanctuary was a type of the Heavenly Sanctuary and that the Heavenly Sanctuary had two compartments the Holy and the Most Holy. 

A. At the Right Hand of God

James White commented on this argument that “No one will contend that Jesus has been perfectly stationary, at the Father’s right hand literally for more than 1800 years. 

Bates advocated a similar view that in Revelation Jesus is depicted as walking ‘among’ the candlesticks which is not only away from the throne but that the candlesticks were in the Holy Place on Earth. 

B. Within the Veil

The expression within the veil (Heb. 6:19) was interpreted by contemporaries to as a reference to the veil before the Holy of Holies, implying that Christ had been in that place ever since the beginning of his high priestly ministry.  Crosier disagreed.  He argued, that the vail which divides between the holy and the Holy of Holies is ‘the second vail’ [Heb. 9:3]; hence there are two vails, and that in chap. 6, being the first of which he speaks, must be the first vail, which hung before the Holy (place), in Exodus was called a curtain. 

2. Scapegoat, another representation of Jesus

      Many Christians viewed the scapegoat (Azazel) in the Day of Atonement ritual as another symbol of Christ.  Crosier again strongly opposed this interpretation.  The correct biblical meaning of the scapegoat designates it is a type of Satan. 

1. That the goat was not sent away till after the high priest had made an end of the cleansing of the sanctuary (Lev. 16:20, 21). Hence that event cannot meet its antitype till after the 2300 days.

2. It (the scapegoat) is sent away from Israel into the wilderness, a land not inhabited, to receive them.  If our blessed Savior is its antitype, He also must be sent away, not His body alone, but soul and body, for the goat was sent away alive, from, not to nor into, His people, neither into heaven, for that is not a wilderness or land not inhabited. 

3. It received and retained all the iniquities of Israel; but when Christ appears the second time He will be ‘without sin.’ 

4. The goat received the iniquities from the hand of the high Priest and he sent it away.  As Christ is the Priest, the goat must be something else besides himself and which he can send away. 

5. This was one of two goats one goat was the designated the Lord’s goat and the other was not.  Its only office was to receive the iniquities for the priest after he had cleansed the sanctuary for them and bear them into a land not inhabited. 

6. At the appearing of Christ as taught in Rev. 20, Satan is to be bound and cast into the bottomless pit, which act and place are significantly symbolized by the ancient high priest sending the scapegoat into a separate and uninhabited wilderness. 

Other Points of Note on the Sanctuary Doctrine

a. J.N. Andrews wrote a four part exposition on the Sanctuary in 1853 (The Sanctuary and 2300 Days).  It was an extremely influential work because it was written at a time when people were questioning the relationship of Daniel Chapter 8 and Daniel Chapter 9.  There were questions about the year-day principle, the start of the 70 weeks prophecy.  This allowed them to put the termination of the 2300 days indefinitely in the future.  James White commenting on Andrews work said, “It explains the disappointment of the Advent people, and harmonizes the position of those among them who are still waiting for the Lord, with their past experience in the Advent faith.”

b. Contrary to public opinion Ellen White did not originate the Sanctuary Doctrine.  Josiah Litch did as early as 1840 and 1842.  Her most extensive treatment of the subject appears around the 1880’s.  

c. Also an interesting point: James White initially opposed the idea of a pre-advent judgment that Joseph Bates had briefly expounded upon in a small book on the judgment in the late 1840’s.
   Joseph Bates and James White grew into a variety of spiritual matters at different rates.  Bates adopted the Sabbath almost a year and a half before White did, and became a vegetarian some 20 years before.  On the other hand White perceived that the third angels of Revelation 14, was preached after the Great Disappointment some two or three years before Bates came to that conclusion.  In the matter of the final judgment, each man was ahead or behind the other at the same time – and as before, each in time came to champion the other’s advanced position.
 [They both studied the Bible independently and came to conclusions independently]. It is important to note that despite their disagreements in their views they remained friends. 

d. James White would later accept the doctrine of the pre-advent judgment in 1857 and give it the term “investigative judgment.”
 
The Sabbath 

The study of the Sanctuary led to the study of God’s law which inevitably led to the study of the biblical Sabbath.  

The first recorded millerite Sabbath keepers are Rachel Oakes Preston, T.M. Preble, and Joseph Bates.  Rachel Oakes witness led to her church in Washington, New Hampshire becoming the first Sabbath keeping church in SDA movement in North America. 

T.M. Preble presumably heard of the Sabbath from Rachel Oakes and studied it out and wrote a tract called the “Hope of Israel.”  Joseph Bates read the article in March of 1845 and began to study the Sabbath in the Bible and also to observe it.  In his first publication dedicated to the Sabbath issue, “Seventh Day Sabbath, a Perpetual Sign, a 48 page tract, Bates drew some conclusions.  

(1). T.M. Preble and had referred to Dan. 7:25 as being fulfilled by the activity of the “little horn” in endeavoring to change the times and laws.  Bates took that reasoning farther by saying that Sunday was the Popes Sabbath and that the Seventh day of the week was God’s Sabbath.   

(2). Bates also suggested a link between the Sabbath and the Third Angels message of Rev. 14:9-11.  

In further books he progressed to a view that linked the Sabbath to the ark in heaven and also as the Sabbath as a Seal of the living God mentioned in Rev. 7. 

James and Ellen White

James and Ellen White read Bates’ tracts on the Sabbath and after much study and prayer became convinced that they should keep the biblical Sabbath.  They chose to do so in August 1846, and it wasn’t till next April that Ellen White received a vision from God corroborating what had already been established through careful Bible Study, prayer, and practice.  

Sabbath Conferences

During the early years after 1844, most of the believers were scattered and it was 7 small Sabbath conferences that helped to solidify the movement and help them go in a unified direction again after the Great Disappointment.  At these conferences they studied the Sabbath and the connections to the Three Angels Messages.  

Time for beginning the Sabbath

In the early 1850’s the question of the time of the beginning of the Sabbath arose.  Seventh-day Baptists believed in keeping the Sabbath according to the Bible from sunset to sunset.  Bates however held the position that the Sabbath should begin at 6 p.m. Friday and end at 6 p.m. Saturday.  Others held the mid-night to mid-night view of the Sabbath timing.  Still others believed that Sabbath started on Saturday morning.  

J.N. Andrews was called to decide upon the question.  He made a thorough study of the subject and he being true to form wrote an exhaustive study on the words “from even to even.”  When he presented his views to the people the approval was almost unanimous except for Ellen White and Joseph Bates who dissented and held to the 6pm to 6pm time frame.  At the close of the assembly Ellen White received a vision from God that confirmed J.N. Andrews’ study that the Sabbath began from sunset on Friday to sunset and ended on sunset on Saturday. 

While the arguments for keeping the Sabbath from the Seventh day Baptists were strong and were based both from the Old and the New Testament they failed to tie the Sabbath to its true prophetic and eschatological significance.  A careful study by the early pioneers of the chapters of Revelation 7, Revelation 13, and 14 all brought out the Sabbath truth and its tie to the future Sunday legislation and it being a testing point in the End of time.  

Ellen White on the Sabbath: The Sabbath question is to be the issue in the great final conflict in which all the world will act a part. Men have honored Satan’s principles above the principles that rule in the heavens.  They have accepted the spurious Sabbath, which Satan has exalted as the sign of his authority.  But God has set His seal upon His royal requirement… We are to show them that it is of vital consequence whether they bear the mark of God’s kingdom, or the kingdom of rebellion, for they acknowledge themselves subjects of the kingdom whose mark they bear” (6T 352).

State of the Dead

Genesis Chapter 2: 16 And the LORD God commanded the man, saying, Of every tree of the garden thou mayest freely eat:  17 But of the tree of the knowledge of good and evil, thou shalt not eat of it: for in the day that thou eatest thereof thou shalt surely die. 
The Seventh-day Adventist Church holds to what is sometimes called the Conditionalist position on the State of the Dead because this position attaches certain conditions to the gift of immortality namely, acceptance of God’s salvation through faith in Jesus Christ by the condemned sinner.  That gift alone, and no inherent natural quality of the human soul, is the condition for immortality.  It is comprised of five (5) different principles or reasons
. 

1. It represents the biblical view, free of philosophical speculation and ecclesiastical tradition, particularly the tradition of the soul’s purification in purgatory. 

2. It was held by the early church, reemerging during and after the Reformation

3. It affirms the familiar biblical portrayal of death as a sleep like unconsciousness, rejecting the view of the souls continued existence after death

4. It supports the biblical teaching that immortality is not inherent in the nature of the soul, or bestowed at death but granted only at the resurrection from the dead;

5. It underscores the NT emphasis on Christ as the only way to eternal life without consideration of any merits accruing to the soul following death. 

Our understanding of the biblical principle of the state of the dead also enables us to understand the salvation process.  The concepts of the Fall in the garden of Eden, dying to sin, the resurrection, the blessed hope, are all the more richer and more meaningful to the Seventh-day Adventist believer.  

Ellen White gave this study of the non-immortality of the soul very careful consideration in her writings.  Three Principle reasons arise from her writing
. 

1. She regarded the doctrine of the State of the Dead as Present Truth meaning it was central and pertinent biblical principle that corrects popular and widespread interest in spiritualism, which is viewed as the first delusion introduced by the devil to the world and subsequently promulgated by paganism and false Christendom.  This delusion claims that sinners do not die but live on in disembodied souls capable of communication with the living. (EW 262, GC 531-562)

2. Death is the consequence of sin caused by humans disregard for God’s law, including nature’s law and the laws of health.  This helped to bring in the Adventist understanding of education and its commitment to healthcare and medical ministry which we will discuss in a future class. 

3. She also underscored the biblical understanding of soul sleep and that only God could awaken the saints in the resurrection.  

This pillar of present truth has by and large not been attacked significantly within Adventism.  However, it will be attacked significantly as we come to the close of time. 

So that there is no doubt on the Adventist position on the state of the dead I quote the text “For the living know that they shall die: but the dead know not any thing, neither have they any more a reward; for the memory of them is forgotten – Eccl. 9:5
The Second Coming 

The truth about the Second Coming was so precious to the early pioneers that they incorporated it into the name of our Church
.  Both the Sabbath and the Second Coming are incorporated in the title: Seventh-day Adventist.  So much truth communicated in three words!

There is a difference between time-setters and Seventh day Adventists.  Time setters are those who look to the events of the present events and find meaning in those events that is not supported Biblically.   Seventh-day Adventists look for the coming of our Lord by seeing the signs as merely letting us know that the time is at hand.  We live our lives differently not only because the coming of the Lord is close but rather because he is coming for us.   Our motivation for preparation is love not fear.  

The manner of his coming will be
: 

1. Personal and Literal 
To the disciples at Christ’s ascension was given this precious promise that “this same Jesus” would come back in the same way He had gone to heaven (Acts 1:11).  He left on a cloud and would return on a cloud. (Matt. 26:64, Rev. 1:7)  

2. Visible and Audible (Rev. 1:7), (Matt. 24:30)

3. Glorious and Triumphant (2 Thes. 1:7), (1 Cor. 15:25)

4. Cataclysmic (Matt. 13:40, 41)

5. Sudden (Matt. 24:42-44) (Luke 12:40) (1 Thess. 5:2,4)  (2 Peter 3:10)

Application for US

1. Effects our daily life decisions

2. Motivation for Evangelism

3. To Prepare Spiritually for his Return

4. Apparent Delay

“Many who have called themselves Adventists have been time-setters.  Time after time has been set for Christ to come, but repeated failures have been the result.  The definite time of our Lord’s coming is declared to beyond the ken of mortals.  

Those who think they must preach definite time in order to make an impression upon the people, do not work from the right standpoint.  The feelings of the people may be stirred, and their fears aroused; but they do not move from principle.  An excitement is created, but when the time passes, as it has done repeatedly, those who moved out upon time fall back into coldness and darkness and sin, and it almost impossible to arouse their consciences with some great excitement” (RH Aug. 16. 1887). 

In Consideration to the shortness of time, we as a people should watch and pray, and in no case allow ourselves to be diverted from the solemn work of preparation for the great event before us.  Because the time is apparently extended, many have become careless and indifferent in regard to their words and actions.  They do not realize that their danger and do not see and understand the mercy of our God in lengthening their probation, that they may have time to form characters for the future immortal life (ibid). 

SPIRITUAL GIFTS (SOP) 

Rev. 19:10 Testimony of Jesus

Evidence from Joel (Joel 2:28,29 )

He speaks of an abundant outpouring of God’s Spirit upon His people, of young men seeing visions, old men dreaming dreams, and sons and daughters prophesying.   There even is a time-frame for this experience.  There will cosmic phenomena with the sun being darkened and moon turning to blood.  All this would precede the coming of the Lord. 

Evidence from Paul

1 Cor. 1:6-8:  Assures us that spiritual gifts will be with the followers of Christ until the day he returns.  

Evidence from Jesus

Jesus predicted that false prophets would arise.  Notice that he said classified the prophets.  So there would be true ones as well. 

Additional Evidence of Prophetic Gift

1. Physical Manifestations

2. Timeliness of the Prophetic Message

3. Certainty and Fearlessness of the Messenger

4. Elevated Spiritual Nature of the Message

5. Practical Nature of the Message 
Testing the Gift

A.  To the law and the Testimony (Deut. 13:1-5)

B. Prophets known by their fruits (Matt. 7:15-20)

C. Fulfilled Predictions (Deut. 18:21,22) (Jer. 18:7-10 ) [Conditional Prophecy]

D. Prophet Confesses Christ (1 John 4:2,3)

Statement GC

“We are grateful to God not only for giving us the Holy Spirit but also for giving us the last-day manifestation of the gift of prophecy in the life and work of Ellen. G. White. Her inspired writings have been invaluable to the church throughout the world in countless ways (AR July 26- Aug. 2, 1990). 
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